A NORTON CRITICAL EDITION

W. E. B. Du Bois

THE SOULS OF BLACK FOLK
N\

AUTHORITATIVE TEXT
CONTEXTS
CRITICISM

Edited by

HENRY LOUIS GATES JR. TERRI HUME OLIVER

HARVARD UNIVERSITY HARVARD UNIVERSITY

W ¢« W ¢« NORTON & COMPANY « New York * London



This btle s printed on permanent paper contatning 39 pereent
post-consimer waste reeveled fiber.

Copyright © 1999 by Henry Louis Gates Jr. and Terri Hume Oliver,

All rights reserved.
Printed in the United States of America,
First Fdition.

The text of this book is composed in Electra
with the display set in Bernhard Modern.
Compasition by PennSet, Inc.
Manufacturing by Maple-V'ail Book Group

Library of Congress Cataloging-in-Publication Data
Du Bois. W. E. B. (William Fdward Burghardt, 1865-1963,
The souls of Black folk : authoritative text. contexts, criticism
IWE B, Du Bois : edited by Henrv Louis Gates, Jr.. Terri Hume
Oliver.
p. e — (A Norton critical edition
Includes bibliographical references (p. 1

ISBN 0-393-97393.X (pbk.)

Lo Afre-Americans. L Gates, Henry Louis. 11 Oliver, Teri
Hume. L Title IV Series
E1S5.610797  1995L
9T 496073 — del ] 9831634
Cip
W WL Norton & Company, Inc., SO0 Fifth Avenue, New York, NY. 10110
WA W “‘I'l(?rt()“,(j”ﬂl

WoW Norton & Company Lid. Castle Home, “5/76 Well Street,
London WIT 3Q7T

67890




Note on the Text

The text of The Souls of Black Folk presented here is a copy of the
original edition printed by A. C. McClurg and Company on April 18,
1903. Between 1903 and 1940, McClurg published twenty-four editions
from the original plates, reporting to Du Bois in 1935 that the total
number of sales had reached fifteen thousand. In January 1949, Du
Bois bought the text plates of his book for exactly one hundred dollars.
By October 1953, a Fiftieth Anniversary Jubilee Edition was published
by Blue Heron Press, a printing house established by Howard Fast to
provide publication for works in danger of repression by McCarthyism.

In the introduction to the Blue Heron edition, Du Bois informed
his readers that he had “made less than a half-dozen alterations in word
or phrase” from the original text. With the assistance of the Black Pe-
riodical Literature project, Henry Louis Gates Jr. undertook a line-by-
line collation to identify changes between the two versions. Herbert
Aptheker had made a similar study in 1974, and the Gates team found
two more revisions to add to Aptheker’s discovery of seven alterations.
These nine alterations were published in the 1989 Bantam edition of
The Souls of Black Folks.

Except for one modification that invelved a school name, the
changes made by Du Bois clearly indicate his desire to preclude any
interpretation of his text that might lend itself to anti-Semitism. Ap-
theker reports that as early as 1905, Du Bois had been approached by
Jacob Schiff to make such changes, and Nathan Huggins points out
that in the ninth printing (December 10, 1911) Du Bois revised the
phrase “A Yankee or a Jew” to read “a Yankee or his like.” In his new
preface to the Jubilee Edition, “Fifty Years Later,” Du Bois explains
his previous reluctance to alter his text:

Several times 1 planned to revise the book and bring it abreast
of my own thought and to answer criticism. But I hesitated and
finally decided to leave the book as first printed, as a monument
to what I thought and felt in 1903. T hoped in other books to set
down changes of fact and reaction.

In the present Jubilee Edition [ have clung to this decision, and
my thoughts of fifty years ago appear again as then written. Only
in a few cases have I made less than a half-dozen alterations in
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word or phrase and then not to change my thought as previously

set down but to avoid any possible misunderstanding today of what
I meant to say yesterday.

In the post-World War II era, Du Bois's concern about anti-
Semitism led him to consider adding the following paragraph to the
chapter “Of the Black Belt™

In the foregoing chapter, “Jews” have becn mentioned five
times, and the late Jacob Schiff once complained that I gave an
impression of anti-Semitism. This at the time I stoutly denied; but
as I read the passage again in the light of subsequent history, 1 see
how I laid myself open to this possible misapprehension. What, of
course, I meant to condemn was the exploitation of black labor
and that it was in this country and at that time in part a matter of
immigrant Jews, was incidental and not essential. My inner sym-
pathy with the Jewish people was expressed better in the last par-
agraph on page 227 (NCE, p. 142). But this illustrates how easily
one slips into unconscious condemnation of a whole group.

Although Du Bois eventually decided not to add this paragraph, he did
make the following alterations, which are listed in the table below. In
the body of this text, we have also footnoted each revision.

Nine of the fourteen chapters in Souls are revisions of essays pub-
tished between 1897 and 1902 in the following magazines and journals:
\tlantic Monthly, The World’s Work, The Dial, Annals of the American
\cademy of Political and Social Science, and The New World: A Quar-
terly Review of Religious Ethics and Theology. The first footnote of each
chapter provides a full citation of the original article as well as identi-
fication of the opening lines of verse and musical notation.
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the Jews of the Middle Age
used. ...

Text 1903/NCE | 1953 edition
editions

1. And first we may say that this | p. 99 / p. 68 changed to:

type of college, including Claflin (p. 99).

Atlanta, Fisk, and Howard,

Wilberforce, and Lincoln. . . .

2. The Jew is the heir of the p. 126 /p. 83 changed to:

slavebaron in Dougherty. . . Immigrants are heirs
{p. 126).

3. .. nearly all failed, and the |p. 126 /p. 84 changed to:

Jew fell heir, most failed and foreigners
fell heir (p. 126).

4. This plantation, owned now | p. 127 / p. 84 changed to:

by a Russian Jew. . . . an imnigrant (p. 127).

5. .. out of which onlv a p. 127 7 p. 84 changed to:

Yankee or a Jew could squeeze an immigrant (p. 127).

more blood from debt-cursed

tenants.

6. Since then his nephews and | p. 132 7 p. 87 changed to:

the poor whites and the Jews poor relations and foreign

have seized it. immigrants (p. 132).

7. ... thrifty and avaricious p. 169 7 p. 108 changed to:

Yankee, shrewd and immigranits {p. 169).

unscrupulous Jews.

8. ... the enterprising Russian | p. 170 / p. 109 changed to:

Jew who sold it to him. . . . American (p. 170).

9.1t is the same defense which | p. 204 / p. 128 changed to:

peasants (p. 204}
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BURGHARDT AND YOLANDE

THE LOAT AND THE FOUND

The Foret}loug}lt

Herein lie buried many things which if read with patience may show
the strange meaning of being black here in the dawning of the Twen-
tieth Century. This meaning is not without interest to you, Gentle
Reader; for the problem of the Twentieth Century is the problem of
the color-line.!

I pray you, then, receive my little book in all charity, studying my
words with me, forgiving mistake and foible for sake of the faith and
passion that is in me, and seeking the grain of truth hidden there.

I have sought here to sketch, in vague, uncertain outline, the spiritual
world in which ten thousand thousand Americans live and strive. First,
in two chapters 1 have tried to show what Emancipation meant to them,
nd what was its aftermath. In a third chapter [ have pointed out the
slow rise of personal leadership, and criticised candidly the leader? who
bears the chief burden of his race to-day. Then, in two other chapters
I have sketched in swift outline the two worlds within and without the
Veil,* and thus have come to the central problem of training men for
fife. Venturing now into deeper detail, 1 have n two chapters studied
the struggles of the massed millions of the black peasantry, and in
another have sought to make clear the present relations of the sons of
inaster and man.

Leaving, then, the world of the white man, [ have stepped within
the Veil, raising it that you may view faintly its deeper recesses,—the
meaning of its religion, the passion of its human sorrow, and the strug-
zle of its greater souls. All this I have ended with a tale twice told* but
seldom written.’

Some of these thoughts of mine have seen the light before in other
guise. For kindly consenting to their republication here, in altered and
extended form, I must thank the publishers of The Atlantic Monthly,
1. This statement, “the problem of the Twenticth Century is the prablen of the colorline.” was

first made by Du Bois in his address, “To the Nations of the World,” in Londou at the first

Pan-African conference, July 1900,

2. Booker 1. Washington.
3. See Exodus 34.33-35, where Moses covers his shining face after speaking to (}qgl; also Isaiah
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The World’s Work, The Dial, The New World, and the Annals of the
American Academy of Political and Social Science.

Before each chapter, as now printed, stands a bar of the Sorrow
Songs,5—some echo of haunting melody from the only American music
which welled up from black souls in the dark past. And, finally, need
I add that T who speak here am bone of the bone and flesh of the flesh
of them that live within the Veil?®

W. E. B. Du B.

ATLANTA, Ga., Feb. 1, 1903,

6. Term used by Du Bois as swnonvm for spirituals. The spiritual is a religious folksong that
is deeply cmotional and often profoundly sad. It derives from blending African song with
nineteenth-century hymn.

7. In Genesis 2.23, Adam savs of the newly created Eve: “This at last is bone of my bone and
flesh of my flesh: she shall be called Woman becanse she was taken out of Man™




The Souls of Black Folk

Of Our Spiritual Strivings'

O water, voice of my heart, crving in the sand,
All night long crving with a mournful ey,
As [ lie and listen, and cannot understand
The voice of my heart in my side or the voice of the sea,
O water, crying for rest, is it [, is it I?
All night long the water is crving to me.

Unresting water, there shall never be rest
Till the last moon droop and the last tide fail,
And the fire of the end begin to burn in the west;
And the heart shall be weary and wonder and cry like the sea,
All life long crying without avail,
As the water all night long is crving to me.
ARTHUR SYMONS.

~0- . 5 & At
= an F N H oY { Wy ). Y \
-+ WA ST 114 A } 1S l R~ ‘——
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Between me and the other world there is ever an unasked question:
unasked by some through feelings of delicacy; by others through the
difficulty of rightly framing it. All, nevertheless, flutter round it. They
approach me in a half-hesitant sort of way, eye me curiously or com-
passionately, and then, instead of saving directly, How does it feel to
be a problem? they say, I know an excellent colored man in my town;
or, I fought at Mechanicsyille;2 or, Do not these Southern outrages
make your blood boil? At these [ smile, or am interested, or reduce the
L. Revised from “Strivings of the Negro People,” Atlantic Monthly (August 1897): 194-98. The

verses are from The Crying of Waters (1903) by Arthur Svmions. The music quotation is from

the Negro spiritual “Nobody Knows the Trouble I've Seen.”
2. Site of a Civil War battle of June 1862, near Richmond, Virginia.
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boiling to a simmer, as the occasion mav require. To the real question,
How does it feel to be a problem? I answer seldom a word.

And vet, being a problem is a strange experience,—peculiar even for
one who has never been anything else, save perhaps in babyhood and
in Kurope. It is in the early days of rollicking boyhood that the reve-
lation first bursts upon one, all in a day, as it were. I remember well
when the shadow swept across me. I was a little thing, away up in the
hills of New England, where the dark Housatonic® winds between Hoo-
sac and Taghkanic to the sea. In a wee wooden schoolhouse, something
put it into the boys” and girls’ heads to buy gorgeous visiting-cards—ten
cents a package—and exchange. The exchange was merry, till one girl,
a tall newcomer, refused my card,—refused it peremptorily, with a
glance.* Then it dawned upon me with a certain suddenness that I was
different from the others; or like, mavhap, in heart and life and longing,
but shut out from their world by a vast veil. I had thereafter no desire
to tear down that veil, to creep through; [ held all bevond it in common
contempt, and lived above it in a region of blue sky and great wandering
shadows. That sky was bluest when I could beat my mates at exami-
nation-time, or beat them at a foot-race, or even beat their stringy heads.
Alas, with the vears all this fine contempt began to fade; for the worlds
I longed for, and all their dazzling opportunities, were theirs, not mine.
But they should not keep these prizes, I said; some, all, I would wrest
from them. Just how I would do it I could never decide: by reading
law, by healing the sick, by telling the wonderful tales that swam in my
head,—some way. With other black boys the strife was not so fiercely
sunny: their youth shrunk into tasteless sycophancy, or into silent hatred
of the pale world about them and mocking distrust of everything white;
or wasted itself in a bitter cry, Why did God make me an outcast and
a stranger in mine own house?” The shades of the prison-house closed
round about us all:* walls strait and stubborn to the whitest, but re-
lentlessly narrow, tall, and unscalable to sons of night who must plod
darkly on in resignation, or beat unavailing palins against the stone, or
steadily, half hopelessly, watch the streak of blue above.

After the Egyptian and Indian, the Greek and Roman, the Teuton
and Mongolian, the Negro is a sort of seventh son, born with a veil,
and gifted with second-sight in this American world,"—a world which

. River that runs through Du Bois’s hometown of Great Barrington, Massachusetts.

- In The Autobiography of W. E. B. Du Bois (1968} he reports that this incident took place
during his high-school vears.

5. An ironic rewriting of Exodus 2.22, in which Moses declares, “1 have been a stranger in a

strange land.”

6 Referance to William Wardesarth’e Nda Taéim atinen wf Tt sl L. D12 et

Faw
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vields him no true self-consciousness, but only lets him see himself
through the revelation of the other world. It is a peculiar sensation, this
double-consciousness,” this sense of always looking at one’s self through
the eyes of others, of measuring one’s soul by the tape of a world that
looks on in amused contempt and pitv. One ever feels his two-ness,—
an American, a Negro; two souls, two thoughts, two unreconciled striv-
ings; two warring ideals in one dark body, whose dogged strength alone
keeps it from being torn asunder.

The history of the American Negro is the history of this strife, —this
longing to attain self-conscious manhood, to merge his double self into
a better and truer self. In this merging he wishes neither of the older
selves to be lost. He would not Africanize America, for America has
too much to teach the world and Africa. He would not bleach his Negro
soul in a flood of white Americanism, for he knows that Negro blood
has a message for the world. He simply wishes to make it possible for
a man to be both a Negro and an American, without being cursed and
spit upon by his fellows, without having the doors of Opportunity closed
roughly in his face.

This, then, is the end of his striving: to be a co-worker in the kingdom
of culture, to escape both death and isolation, to husband and use his
best powers and his latent genius. These powers of body and mind have
in the past been strangely wasted, dispersed, or forgotten. The shadow
of a mighty Negro past flits through the tale of Ethiopia the Shadowy
and of Egypt the Sphinx. Throughout history, the powers of single black
men flash here and there like falling stars, and die sometimes before
the world has rightly ganged their brightness. Here in America, in the
few days since Emancipation, the black man’s turning hither and
thither in hesitant and doubtful striving has often made his very strength
to lose effectiveness, to seem like absence of power, like weakness. And
vet it is not weakness,—it is the contradiction of double aims. The
double-aimed struggle of the black artisan—on the one hand to escape
white contempt for a nation of mere hewers of wood and drawers of
water, and on the other hand to plough and nail and dig for a poverty-
stricken horde—could only result in making him a poor craftsman, for
he had but half a heart in either cause. By the poverty and ignorance
of his people, the Negro minister or dactor was tempted toward quack-
ery and demagogy; and by the criticism of the other world, toward ideals
that made him ashamed of his lowly tasks. The would-be black savant’
was confronted by the paradox that the knowledge his people needed
was a twice-told tale to his white neighbors, while the knowledge which
would teach the white world was Greek to his own flesh and blood.
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The innate love of harmony and beauty that set the ruder souls of his
people a-dancing and a-singing raised but confusion and doubt in the
soul of the black artist; for the beauty revealed to him was the soul-
bee.mty of a race which his larger audience despised, and he could not
ar@xculate the message of another people. This waste of double aims
thls seeking to satisfy two unreconciled ideals, has wrought sad havoe
with the courage and faith and deeds of ten thousand thousand
people,—has sent them often wooing false gods and invoking false
means of salvation, and at times has even seemed about to make them
ashamed of themselves.

Away back in the days of bondage they thought to see in one divine
event the end of all doubt and disappéintment; few men ever wor-
§hipped Freedom with half such unquestioning faith as did the Amer-
ican Negro for two centuries. To him, so far as he thought and
dreamed, slavery was indeed the sum of all villainies, the cause of all
SOTIowW, the root of all prejudice; Emancipation was the key to a prom-
1§ed land of sweeter beauty than ever stretched before the eyes of wea-
'nedvlsraelites.‘ In song and exhortation swelled one refrain—Liberty:
in his tears and curses the God he implored had Freedom in his rigl;t,'
hand. At last it came,—suddenly, fearfully, like a dream. With one wild

carnival of blood and passion came the message in his own plaintive
cadences: —

“Shout, O children!
Shout, you're free!
For God has bought your liberty! 2

Years have passed away since then,—ten, twenty, forty; forty vears of
national life, forty years of renewal and developmént, and vetlﬂie Swar-
thy spectre sits in its accustomed seat at the Nation’s feast. In vain do
we cry to this our vastest social problem: —

“Take any shape but that, and my firm nerves
Shall never tremble!’

The Nation has not yet found peace from its sins; the freedman has
not yet found in freedom his promised land. Whatever of good may
have come in these years of change, the shadow of a deep disappoint-
ment rests upon the Negro people,—a disappointment all the more
bxt‘ter because the unattained ideal was unbounded save by the simple
ignorance of a lowly people. 4

1. Following their Egyptian captivity, the Israelites reached Canaan. the Promised Tand aftes
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The first decade was merely a prolongation of the vain search for
freedom, the boon that seemed ever barely to elude their grasp,—like
a tantalizing will-o-the-wisp,* maddening and misleading the headless
host. The holocaust of war, the terrors of the Ku-Klux Klan,® the lies
of carpet-baggers,* the disorganization of industry, and the contradictory
advice of friends and foes, left the bewildered serf with no new watch-
word beyond the old cry for freedom. As the time flew, however, he
began to grasp a new idea. The ideal of liberty demanded for its attain-
ment powerful means, and these the Fifteenth Amendment gave him.”
The ballot, which before he had looked upon as a visible sign of free-
dom, he now regarded as the chief means of gaining and perfecting
the liberty with which war had partially endowed him. And why not?
Had not votes made war and emancipated millions? Had not votes
enfranchised the freedmen? Was anything impossible to a power that
had done all this? A million black men started with renewed zeal to
vote themselves into the kingdom. So the decade flew away, the revo-
lution of 1876 came.® and left the half-free serf weary, wondering, but
still inspired. Slowly but steadily, in the following years, a new vision
began gradually to replace the dream of political power,—a powerful
movement, the rise of another ideal to guide the unguided, another
pillar of fire by night after a clouded day. It was the ideal of “book-
learning”; the curiosity, born of compulsory ignorance, to know and
test the power of the cabalistic® letters of the white man, the longing
to know. Here at last seemed to have been discovered the mountain
path to Canaan;' longer than the highway of Emancipation and law,
steep and rugged, but straight, leading to heights high enough to over-
look life.

Up the new path the advance guard toiled, slowly, heavily, doggedly;
only those who have watched and guided the faltering feet, the misty
4, A delusive or misleading goal.

5. Secret society formed in 1866 by Confederate veterans with the stated intent of protectin
white, Protestant interests. It rapidly became a terrorist organization responsible for v\idespreai
violence against African Americans.

6. Northern politicians and businessmen who entered the South following the Civil War. Por-
trayed as carrying their belongings in cheap, fabric valises (carpetbags), they were seen as
enriching themse%\'es at the cost of a defeated Confederacy.

7. Ratified March 10, 1870; it granted voting rights to nien regardless of “race, coler. or previous

condition of servitude.” Although the amendment was a moderate measure and did not outlaw
qualification tests for voters, it allowed Congress to enforce the law through federal sanctions.

8. The results of the presidential elections of 1876 were disputed by Lowsiana, Florida, and
South Carolina, three states that backed Democrat Samuel J. Tilden against Rutherford B,

Hayes. Some Southern Demacrats threatened a “revolution” of secession from the Union.

Republicans, in their attempt to mollify the Democrats, significantly reduced their support of
the freedmen.

9. Mystical. The cabala, or Kabbalah, is a body of esoteric Jewish doctrines dealing with the
manifactatinne of Cod Written hetween the third and the sixteenth centuries. these books are
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minds, the dull understandings, of the dark pupils of these schools know
how faithfully, how piteously, this people strove to learn. It was weary
work. The cold statistician wrote down the inches of progress here and
there, noted also where here and there a foot had slipped or some one
had fallen. To the tired climbers, the horizon was ever dark, the mists
were often cold, the Canaan was always dim and far away. If, however,
the vistas disclosed as vet no goal, no resting-place, little but flattery
and criticism, the journey at least gave leisure for reflection and self-
examination; it changed the child of Emancipation to the youth with
dawning self-consciousness, self-realization, self-respect. In those som-
bre forests of his striving his own soul rose before him, and he saw
himself,—darkly as through a veil;? and vet he saw in himself some
faint revelation of his power, of his mission. He began to have a dim
feeling that, to attain his place in the world, he must be himself, and
not another. For the first time he sought to analyze the burden he bore
upon his back, that dead-weight of social degradation partially masked
behind a half-named Negro problem. He felt his poverty; without a
cent, without a home, without land, tools, or savings, he had entered
into competition with rich, landed, skilled neighbors. To be a poor
man is hard, but to be a poor race in a land of dollars is the very bottom
of hardships. He felt the weight of his ignorance,—not simply of letters,
but of life, of business, of the humanities; the accumulated sloth and
shirking and awkwardness of decades and centuries shackled his hands
and feet. Nor was his burden all poverty and ignorance. The red stain
of bastardy, which two centuries of systematic legal defilement of Negro
women had stamped upon his race, meant not only the loss of ancient
African chastity, but also the hereditary weight of a mass of corruption
from white adulterers, threatening almost the obliteration of the Negro
home.

A people thus handicapped ought not to be asked to race with the
world, but rather allowed to give all its time and thought to its own
social problems. But alas! while sociologists gleefully count his bastards
and his prostitutes, the very soul of the toiling, sweating black man is
darkened by the shadow of a vast despair. Men call the shadow preju-
dice, and learnedly explain it as the natural defence of culture against
barbarism, learning against ignorance, purity against crime, the
“higher” against the “lower” races.* To which the Negro cries Amen!
and swears that to so much of this strange prejudice as is founded on
just homage to civilization, culture, righteousness, and progress, he
humbly bows and meekly does obeisance.* But before that nameless

LI R ISR R G a

OF OUR SPIRITUAL STRIVINGS 15

prejudice that leaps beyond all this he stands helpless, dismayed, and
well-nigh speechless; before that personal disrespect and mockery, the
ridicule and systematic humiliation, the distortion of fact and wanton
license of fancy, the cynical ignoring of the better and the boisterous
welcoming of the worse, the all-pervading desire to inculcate disdain
for evervthing black, from Toussaint® to the devil,—before this there
rises a sickening despair that would disarm and discourage any nation
save that black host to whom “discouragement” is an unwritten word.

But the facing of so vast a prejudice could not but bring the inevi-
table self-questioning, self-disparagement, and lowering of ideals which
ever accompany repression and breed in an atmosphere of contempt
and hate. Whisperings and portents came borne upon the four winds:
Lol we are diseased and dying, cried the dark hosts; we cannot write,
our voting is vain; what need of education, since we must always cook
and serve? And the Nation echoed and enforced this self-criticism, say-
ing: Be content to be servants, and nothing more; what need of higher
culture for half-men? Away with the black man’s ballot, by force or
fraud,—and behold the suicide of a race! Nevertheless, out of the evil
came something of good,—the more careful adjustment of education
to real life, the clearer perception of the Negroes' social responsibilities,
and the sobering realization of the meaning of progress.

So dawned the time of Sturm und Drang:* storm and stress to-day
rocks our little boat on the mad waters of the world-sea; there is within
and without the sound of conflict, the burning of body and rending of
soul; inspiration strives with doubt, and faith with vain questionings.
The bright ideals of the past,—physical freedom, political power, the
training of brains and the training of hands,—all these in turn have
waxed and waned, until even the last grows dim and overcast. Are they
all wrong,—all false? No, not that, but each alone was over-simple and
incomplete,—the dreams of a credulous race-childhood, or the fond
imaginings of the other world which does not know and does not want
to know our power. To be really true, all these ideals must be melted
and welded into one. The training of the schools we need to-day more
than ever,—the training of deft hands, quick eves and ears, and above
all the broader, deeper, higher culture of gifted minds and pure hearts.
The power of the ballot we need in sheer self-defence,—else what shall
save us from a second slavery? Freedom, too, the long-sought, we still
seek,—the freedom of life and limb, the freedom to work and think,
the freedom to love and aspire. Work, culture, liberty,—all these we
need, not singly but together, not successively but together, each grow-

E Piennnlod T i (17742 10A7 1.1 1w FI a1 e m Vo
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ing and aiding each, and all striving toward that vaster ideal that swims
before the Negro people, the ideal of human brotherhood, gained
through the unifying ideal of Race; the ideal of fostering and developing
the traits and talents of the Negro, not in opposition to or contempt for
other races, but rather in large conformity to the greater ideals of the
American Republic, in order that some day on American soil two world-
races may give each to each those characteristics both so sadly lack. We
the darker ones come even now not altogether empty-handed: there are
to-day no truer exponents of the pure human spirit of the Declaration
of Independence than the American Negroes; there is no true American
music but the wild sweet melodies of the Negro slave; the American
fairy tales and folk-lore are Indian and African; and, all in all, we black
men seem the sole oasis of simple faith and reverence in a dusty desert
of dollars and smartmess. Will America be poorer if she replace her
brutal dyspeptic blundering with light-hearted but determined Negro
humility? or her coarse and cruel wit with loving jovial good-humor?
or her vulgar music with the soul of the Sorrow Songs?

Merely a concrete test of the underlying principles of the great re-
public is the Negro Problem, and the spiritual striving of the freedmen’s
sons is the travail of souls whose burden is almost beyond the measure
of their strength, but who bear it in the name of an historic race, in
the name of this the land of their fathers’ fathers, and in the name of
human opportunity.

And now what | have briefly sketched in large outline let me on
coming pages tell again in many ways, with loving emphasis and deeper
detail, that men may listen to the striving in the souls of black folk.
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Of Mr. Booker T. Washington and Others!

. . . .
From birth il death enstaved: in word, in deed, unmanned!

Hereditary bondsmen! Know ve not
Who would be free themselves must strike the blow?

Byrox.

~ Easily the most striking thing in the history of the American N
since 1876 is the ascendancy of Mr. Booker T W. l o Tt
at the ti}ng when war memories and ideals weré
of ast()l]{sh]‘ng commercial development was dawuing; a sense of doubt
gnd hesitation overtook the freedmen’s sons,—then it ,wa; that hi:l?jd
ing began. Mr. Washington came, with a simple definite pro ra;m i
at the psychological moment when the nation was 4 Iittlepaslim Ilne%
!mvmg b»estowed so much sentiment on Negroes, and was corﬁcntriiir?
{ts energies on Dollars. His programme of industrial education con 'lg
lghon of the South, and submission and silence as to civil and : l't'C]‘].
r'lghts, was not wholly original; the Free Negroes from’ 1830 u PS ] ]”Cd
time had 'str.ivcn to build industrial schools, and the American P\/Iioss\"’ar-
ary Association had from the first taught various trades; and PrLice2 IOXH
gthers had sought a way of honorable alliance with the best ’ofafﬁe
: outherers. ]%11t Mr. W.asl?ington first indissolubly linked these things;
1e put enthusiasin, unlimited energy, and perfect faith into thi 7
gramme, and changed it from a by—}ﬁfh into a veritable Way of]SLli)freO;

And the tale of the o Y i
of human I?f;)_ he methods by which he did this is a fascinating study

It startled the nation to hear
after many dec

. egro
ashington. It began
rapidly passing; a day

a Negro advocating such a
e mation cgro h a programme
ades of bitter complaint; it startled and won the applause

L. Revised from “The Evolution of Negro Leadership.” The Dial {July 16, 1901): 53-55, Th
v 16, 5355 The

ree lines o verse are from Canto 2 i Byrc “hilde Har s Pilgrimage 2). The
3134 g of Lor s C 1 (
S b b s ‘ § ‘\, s E old lg age ( 812).
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Or MR, BOOKER 'T. WASHINGTON AND QTHERS

f the South, it interested and won the admiration of the North; and
fer a confused munmur of protest, it silenced if it did not convert the
Negroes themselves.

To gain the sympathy and codperation of the various elements com-

rising the white South was Mr. Washington's first task; and this, at the

e Tuskegeet was founded, scemed, for a black man, well-nigh im-

sible. And yet ten vears later it was donc in the word spoken at
\Hanta: “In all things purely social we can be as separate as the five
fingers, and vet one as the hand in all things essential to mutual pro-
sress.” ‘This “Atlanta Compromise”™ is by all odds the most notable
thing in Mr. Washington’s career. The South interpreted it in different
vays: the radicals received it as a complete surrender of the demand
for civil and political equality; the conservatives, as a generously con-
ived working basis for mutual understanding. So both approved it,

nd to-day its author is certainly the most distinguished Southerner
since Jefferson Davis,® and the one with the largest personal following.

Next to this achievement comes Mr. Washington's work in gaining
slace and consideration in the North. Others less shrewd and tactful
had formerly essayed to sit on these two stools and had fallen between
them; but as Mr. Washington knew the heart of the South from birth
and training, so by singular insight he intuitively grasped the spinit of
the age which was dominating the North. And so thoroughly did he
learn the speech and thought of trivmphant commercialism, and the
ideals of material prosperity, that the picture of a lone black boy poring
over a French grammar amid the weeds and dirt of a neglected home
soon seemed to him the acme of absurdities.” One wonders what Soc-
rates and St. Francis of Assisi would say to this.”

And yet this very singleness of vision and thorough oneness with his
age is a mark of the successful man. Itis as though Nature must necds
make men narrow in order to give them force. So Mr. Washington's
cult has gained unquestioning followers, his work has wonderfully pros-
pered, his friends are legion, and his encmies are confounded. To-day

4. Washington founded Tuskegee Institute in 1881 as a normal. or secondary, school in Tus-
kegee, Alabama. He served as president until his death, tarming the Institute from two une-
quipped buildings into a (‘ompﬁ*x of aver one hundred buildings. Washington also expanded
Tuskegee into a college dedicated to industrial education and the training of black
schoolteachers.

. Speech delivered in Atlanta on September 18, 1895, at the Cotton States Exposition, In this
famous and controversial speech, Washington not only emphasizes economic sclf<levelop-
ment for blacks hut he also accepts social segregation between the races {see p. 167 for
complete text).

6. President of the Confederate States of America during the Civil War. Davis {1R08-1889) was

also the topic for Du Bois's commencement address, delivered when he graduated from

al
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he stands as the one recognized spokesman of his ten million fellows
and one of the most notable figures in a nation of seventy millions,
Qne hesitates, therefore, to criticise a life which, beginniﬁg with Sol
little, has done so much. And vet the time is come when one m;ly
§peak in all sincerity and utter courtesy of the mistakes and shortcom-
ings of Mr. Washington's career, as well as of his triumnphs, without
bemg thought captious or envious, and without forgetting ’that it is
easier to do ill than well in the world.

The criticism that has hitherto met Mr. Washington has not always
beep of this broad character. In the South especially has he had to walk
wan!y to avoid the harshest judgments,—and naturally so, for he is
d;allng with the one subject of deepest sensitiveness fo that section.
Twice—once when at the Chicago celebration of the Spanish-Ameri-
can War he alluded to the color-prejudice that is “eating away the vitals
of the South,” and once when he dined with President Roosevelt'— has
the resulting Southern criticism been violent enough to threaten seri-
Qusly his popularity. In the North the feeling has several times forced
itself into words, that Mr. Washington’s counsels of submission over-
looked certain elements of true manhood, and that his educational
programime was unnecessarily narrow. Usually, however, such criticism
has not found open expression, although, too, the spiritual sons of the
Abolitionists have not been prepared to acknowledge that the schools
fogx'lded before Tuskegee, by men of broad ideals and self-sacrificing
spirit, were wholly failures or worthy of ridicule. While, then, criticism
has not failed to follow Mr. Washington, yet the prevailing pu7blic opin-
ion of the land has been but too williné to deliver the solution of a
wearisome problem into his hands, and say, “If that is all you and your
race ask, take it.” ‘ ‘ J

Among his own people, however, Mr. Washington has encountered
the strongest and most ]asting opposition, amounting at tunes to bitter-
ness, and even to-day continuing strong and insistent even though
largely silenced in outward expression by the public opinion of the
nation. Some of this opposition is, of course, mere envy: the disappoint-
ment of displaced demagogues and the spite of narrow minds. But aside
from this, there is among educated and thoughtful colored men in all
parts of the land a feeling of deep regret, sorrow, and apprehension at
the v&fide currency and ascendancy which some of Mr. Washington's
theories have gained. These same men admire his sinceritv of purpose
and are willing to forgive much to honest endeavor which is doiné
spmething worth the doing. They codperate with Mr. Washington as
ffar as they conscientiously can; and, indeed, it is no ordinary tribute to
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But the hushing of the criticism of honest opponents is a dangerous

thing. It leads some of the best of the critics to unfortunate silence and
paralysis of effort, and others to burst into speech so passionately and
intemperately as to lose listeners. Honest and earnest criticism from
those whose interests are most nearly touched,—criticism of writers by

ders, of government by those governed, of leaders by those led,—

this is the soul of democracy and the safeguard of modem society. If
the best of the American Negroes receive by outer pressure a leader

vhom they had not recognized before, manifestly there is here a certain

palpable gain. Yet there is also irreparable loss,—a loss of that peculiarly
waluable education which a group receives when by search and criti-

sm it finds and commissions its own leaders. The way in which this
. done is at once the most elementary and the nicest problem of social

srowth. History is but the record of such group-leadership; and yet how

nfinitely changeful is its type and character! And of all types and kinds,
vhat can be more instructive than the leadership of a group within a

sroup?—that curious double movement where real progress may be

negative and actual advance be relative retrogression. All this is the
ocial student’s inspiration and despair.

Now in the past the American Negro has had instructive experience

the choosing of group leaders, founding thus a peculiar dynasty
which in the light of present conditions is worth while studying. When
sticks and stones and beasts form the sole environment of a people,
their attitude is largely one of determined opposition to and conquest
of natural forces. But when to earth and brute is added an environment
of men and ideas, then the attitude of the imprisoned group may take
thiree main forms,—a feeling of revolt and revenge; an attempt to adjust
i} thought and action to the will of the greater group; or, fmally, a
determined effort at self-realization and self-development despite envi-
roning opinion. The influence of all of these attitudes at various times
can be traced in the bistory of the American Negro, and in the evo-
fution of his successive leadcrs.

Before 1750, while the fire of African freedom still burned in the
veins of the slaves, there was in all leadership or attempted leadership
but the one motive of revolt and revenge,—typified in the terrible Ma-
ruons, the Danish blacks, and Cato of Stono,! and veiling all the Amer-
icas in fear of insurrection. The liberalizing tendencies of the latter halt
of the eighteenth century brought, atong with kindlier relations between
black and white, thoughts of ultimate adjustment and assimilation.
Such aspiration was especially voiced in the carnest songs of Phyllis, in
the martyrdom of Attucks, the fighting of Salem and Poor, the intel-
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lectual accomplishments of ith
e thlz cament Banneker and Derham, and the political

Stgrn financial and social stress after the war cooled much of the

previous humanitarian ardor. The disappointment and impatience of
the Negroes at the persistence of slavery and serfdom voiced itself in
two movements. The slaves in the South, aroused undoubtedly by
vague rumors of the Haytian revolt, made three fierce aﬁemp}s at
Fnsugrecti.on,—in 1800 under Gabriel in Virginia, in 1822 under Vesey
n Carolina, and in 1831 again in Virginia under the terrible Nat
Furner.’ In the Free States, on the other hand, a new and curious
attempt at self-development was made. In Philadelphia and New York
colpr-prescription led to a withdrawal of Negro communicants from
white churches and the formation of a peculiar socio-religious institu-
tion among the Negroes known as the African Church,*—an organi-
zation still living and controlling in its various branches g)ver a million
of men.

Walker's wild appeal® against the trend of the times showed how the
world was changing after the coming of the cotton-gin. By 1830 slavery
seemed} hopelessly fastened on the South, and the slaves thoroughly
cowed into submission. The free Negroes of the North, inspired by the
mu]aﬁo immigrants from the West Indies, began to change the basis
of their demands; they recognized the slavery of slaves, but insisted that
they‘ themselves were freemen, and sough£ assimilation and amalga-
mation with the nation on the same terms with other men. Thus F(g)r-
ten and Purvis of Philadelphia, Shad of Wilmington, Du Bois of’New
Haven, Barbadoes of Boston,5 and others, strove singly and together as
men, they said, not as slaves; as “people of color,” not as “Negroes.”
The trend of the times, however, refused them recognition save i.n

2 [;?L}IA(J;g'e“‘( 739—181 7). blac_lishlp;s captain and an carly proponent of black migration to
IP tica. Phillis W hczflle}v' (ca. | 753-1784), American poet, was a slave when her hook of verse
‘\oemsr on lartozg_éub;ecz‘s,'Relzg.zous and Moral, was published in London in 1773, Crispus
‘, ﬂ(}xc}xs (17231 9? _was killed in the Boston Massacre in 1770. Peter Satem (175;0—18&)6)
gz ba}:ﬂcm‘ P:)()r (1747-7) were black men who fought in the American Revolution. Benjamin

l,mnc et {1731-1806), a free black, was a mathematician, scientist, and author of a farmer's
almanac. James C. Durham (ca. 1762-?), born a slave, was taught te be a physician by hi
owner, and bought his freedom through his knowledge of medicine. i g

. ,j\rhcrlpan §la\'e (1800—1831) who led a rebellion in Southampton County. Virginia, in 1831
in (;vhwh sixty whites were killed. His Confessions exploded the myth of the contented slave
i:eciltlﬂie(’l nglt;,ovmy ()n/.bqth sides of the question of abolition. Gabriel Prosser (d. 1800))
C'a'mh:m i Richmond, Viginia. Denmark Vesey (d. 1822), executed in Charleston, South

4. The African Methadist Episcopal Church

5. David Walker (1785-1830) published An -.\ppeaf to the Colored Citi ’ ‘orld i

I 783 publ ¥ 0 J zens of the World in 1829,
lltgzr(z;'dlcal thetoric was probably responsible for his death under suspicious circumstances in
| SEP
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ndividual and exceptional cases, considered them as one with all the

espised blacks, and they soon found themselves striving to keep even

the rights they formerly had of voting and working and moving as free-

nen. Schemes of migration and colonization arose among them; but
¢ they refused to entertain, and they eventually tumed to the Ab-

lition movement as a final refuge.
Here, led by Remond, Nell, Wells-Brown, and Douglass,” a new

period of self-assertion and self-development dawned. To be sure, ulti-
mate freedom and assimilation was the ideal before the leaders, but the

wsertion of the manhood rights of the Negro by himself was the main
cliance, and John Brown’s raid* was the extreme of its logic. After the
and emancipation, the great form of Frederick Douglass, the

greatest of American Negro leaders, still led the host. Self-assertion,
especially in political lines, was the main programme, and behind

Douglass came Elliot, Bruce, and Langston, and the Reconstruction
politicians, and, less conspicuous but of greater social significance Al-
vander Crummmell and Bishop Daniel Payne.”

Ihien came the Revolution of 1876, the suppression of the Negro
voles, the changing and shifting of ideals, and the seeking of new lights
n the great night. Douglass, in his old age, still bravely stood for
the ideals of his early manhood,—ultimate assimilation through self-
sertion, and on no other terms. For a time Price arose as a new leader,
estined, it seemed, not to give up, but to re-state the old ideals in a
form less repugnant to the white South. But he passed away in his
orime. Then came the new leader. Nearly all the former ones had
become leaders by the silent suffrage of their fellows,? had sought to
lead their own people alone, and were usually, save Douglass, little
known outside their race. But Booker T. Washington arose as essentially

. Frederick Douglass (1818-1895), ex-stave and abolitionist. Douglass edited his own newspa-
per, gamered fame from his lectures, and wrote the mast famous slave narrative of the vine-
teenth century, the Namative of the Life of Frederick Douglass, un American Slave (1845),
Charles Fenox Remond (1810-1873), black Boston abalitionist and radical in the civil rights
canse. Wittiam Cooper Nell (1816-1874), author of Colored Patriots of the American Revo-
Tution (1855) and leader of the movement to integrate the Boston schools in the 1840s
William Wells Brown (1814-1884), fugitive slave and author of the novel Clotel, or the Pres-
ident’s Daughter (1853}, as well as a hastorical text.

. John Brown {1800-1859), white aholitionist whose exploits at Harpers Ferry, Virginia, in
October 1859, helped bring on the Civil War. Brown and his small band seized a govermment
arsenal, expecting to trigger 4 gencral slave insurrection. Instead, he was arrested, tried for
treason, and hanged in November 1859.

. Daniel Alexander Pavne (1811-1893), founder of Wilberforce College and bishop of the
AM.E. Church. Robert Brown Eliot (1841-1884), elected to the U.S. Congress from South
Carolina during Reconstruction. Blanche K. Bruce {1841-1898), ex=slave and first black U.S,
senator. Bruce was elected as a Republican from Mississippi. Jobn Mercer Langston (1829~
1897). freed black. elected as Virginia's first black congressinan, Later, he hecame the dean
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the leader not of one race but of two,—a compromiser between the
South, the North, and the Negro. Naturally the Negroes resented, at
first bitterly, signs of compromise which surrendered their civil and
political rights, even though this was to be exchanged for larger chances
of econonic development. The rich and dominating North, however,
was not only weary of the race problem, but was investing largely in
Southern enterprises, and welcomed any method of peaceful cobpera-
tion. Thus, by national opinion, the Negroes began to recognize Mr.
Washington’s leadership; and the voice of criticism was hushed.

Mr. Washington represents in Negro thought the old attitude of ad-
justment and submission; but adjustment at such a peculiar time as to
make his programme unique. This is an age of unusual economic de-
velopment, and Mr. Washington'’s programme naturally takes an eco-
nomic cast, becoming a gospel of Work and Money to such an extent
as apparently almost completely to overshadow the higher aims of life.
Moreover, this is an age when the more advanced races are coming in
closer contact with the less developed races, and the race-feeling is
therefore intensified; and Mr. Washington’s programme practically ac-
cepts the alleged inferiority of the Negro races. Again, in our own land,
the reaction from the sentiment of war time has given impetus to race-
prejudice against Negroes, and Mr. Washington withdraws many of the
high demands of Negroes as men and American citizens. In other per-
iods of intensified prejudice all the Negro’s tendency to self-assertion
has been called forth; at this period a policy of submission is advocated.
In the history of nearly all other races and peoples the doctrine
preached at such crises has been that manly self-respect is worth more
than lands and houses, and that a people who voluntarily surrender
such respect, or cease striving for it, are not worth civilizing.

In answer to this, it has been claimed that the Negro can survive
only through submission. Mr. Washington distinctly asks that black peo-
ple give up, at least for the present, three things,—

First, political power,

Second, insistence on civil rights,

'Third, higher education of Negro youth,

—and concentrate all their energies on industrial education, the ac-
cumulation of wealth, and the conciliation of the South. This policy
has been courageously and insistently advocated for over fifteen years,
and has been triumphant for perhaps ten years. As a result of this tender
of the palim-branch,’ what has been the return? In these years there
have occurred:

1. The disfranchisement of the Negro.
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2. The legal creation of a distinct status of civil inferfority for the
HALON

3. The steady withdrawal of aid from institutions for the higher train-
ing of the Negro.

I'hiese movements are not, to be sure, direct results of Mr. Washing‘
ton's teachings; but his propaganda has, without a shadow of doubt,
helped their speedier accomplishment. The question then comes: Is it
possible, and probable, that nine millions of men can make effective
progress in economic lines if they are deprived of political rights, made
1 servile caste, and allowed only the most meagre chance for developing
their exceptional men? If history and reason give any distinct answer to
these questions, it is an emphatic No. And Mr. Washington thus faces
the triple paradox of liis career:

I. He is striving nobly to make Negro artisans business men 'a'nd
property-owners; but it is utterly impossible, under modermn competitive
methods, for workingmen and property-owners to defend their rights
mnd exist without the right of suffrage.

2. He insists on thrift and self-respect, but at the same time counsels
1 silent submission to civic inferiority such as is bound to sap the man-
hood of any race in the long run.

3. He advocates common-school and industrial training, and depre-
ciates institutions of higher learning; but neither the Negro common-
ichools,* nor Tuskegee itself, could remain open a day were it not for
teachers trained in Negro colleges, or trained by their graduates.

This triple paradox in Mr. Washington's position is the object of
criticism by two classes of colored Americans. One class is spiritually
descended from Toussaint the Savior, through Gabriel, Vesey, and
lumner, and they represent the attitude of revolt and revenge; they hate
the white South blindly and distrust the white race generally, and so
far as they agree on definite action, think that the Negro's only hope
lies in emigration beyond the borders of the United States. And yet, by
the irony of fate, nothing has more effectually made this programme
seem hopeless than the recent course of the United States toward
veaker and darker peoples in the West Indies, Hawaii, and ic
Philippines,—for where in the world may we go and be safe from lying
and brute force?”

The other class of Negroes who cannot agrec with Mr. Washington
has hitherto said little aloud. They deprecate the sight of scattered coun-
sels, of internal disagreement; and especially they dislike making their
wust criticism of a useful and earnest man an excuse for a general dis-
charge of venom from small-minded opponents. Nevertheless, the ques-

N
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tions involved are so fundamental and serious that it is difficult to see
how men like the Grimkes, Kelly Miller, J. W. E. Bowen,® and other
representatives of this group, can much longer be silent. Such men feel
in conscience bound to ask of this nation three things:

1. The right to vote.

2. Civic equality.

3. The education of youth according to ability.

They acknowledge Mr. Washington’s invaluable service in counselling
patience and courtesy in such demands; they do not ask that ignorani
black men vote when ignorant whites are debarred, or that any reason-
able restrictions in the suffrage should not be applied; they know that
the low social level of the mass of the race is responsible for much
discrimination against it, but they also know, and the nation knows,
that relentless color-prejudice is more often a cause than a result of the
Negro’s degradation; they seek the abatement of this relic of barbarism,
and not its systematic encouragement and pampering by all agencies
of social power from the Associated Press to the Church of Christ. They
advocate, with Mr. Washington, a broad system of Negro common
schools supplemented by thorough industrial training; but they are sur-
prised that a man of Mr. Washington’s insight cannot see that no such
educational system ever has rested or can rest on any other basis than
that of the well-equipped college and university, and they insist that
there is a demand for a few such institutions throughout the South to
train the best of the Negro youth as teachers, professional men, and
leaders.

This group of men honor Mr. Washington for his attitude of con-
ciliation toward the white South; they accept the “Atlanta Compro-
mise” in its broadest interpretation; they recognize, with him, many
signs of promise, many men of high purpose and fair judgment, in this
section; they know that no easy task has been laid upon a region already
tottering under heavy burdens. But, nevertheless, they insist that the
way to truth and right lies in straightforward honesty, not in indiscrim-
inate flattery; in praising those of the South who do well and criticising
uncompromisingly those who do ill; in taking advantage of the oppor-
tunities at hand and urging their fellows to do the same, but at the
same time in remembering that only a firm adherence to their higher
ideals and aspirations will ever keep those ideals within the realm of
possibility. They do not expect that the free right to vote, to enjoy civic
rights, and to be educated, will come in a moment; they do not expect
to sec the bias and prejudices of vears disappear at the blast of a trum-

6. John \Yeslc‘y Edward Bowen (1855-1933), Methodist minister and educator. Archibald H.
Gnmk‘e (l«‘?-’*‘?—]%()‘),”]am('er, author, and leader of the Washington D.C. branch of the
NAACP. His brother, Francis ). Grimké (1850-1937), was an influential minister. Kelly Mitler

(1863-1939), mathematician and sociologist who taught at Howard University.
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t;7 but they are absolutely certain that the way for a people to gain
their reasonable rights is not by voluntarily throwing them away and
wisting that they do not want them; that the way for a peaple to gain
spect is not by continually belittling and ridiculing themselves; that,
1t the contrary, Negroes must insist continually, in season and out of
ason, that voting Is necessary to moedern manhood, that color discrim-
mation is barbarisin, and that black boys need education as well as
‘hite boys.
In failing thus to state plainly and unequivocally the legitimate de-
inds of their people, cven at the cost of opposing an honored leader,
the thinking classes of American Negroes would shirk a heavy
responsibility,—a responsibility to themsclves, a responsibility to the
traggling masses, a responsibility to the darker races of men whose
future depends so largelv on this American experiment, but especially
1 responsibility to this nation,—this common Fatherland. It is wrong to
ncourage a man or a people in evil-doing; it is wrong to aid and abet
1 national crime simply because it is unpopular not to do so. The
growing spirit of kindliness and reconciliation between the North and
South after the frightful differcnces of a generation ago ought to be a
source of deep congratulation to all, and especially to those whose
nistreatment caused the war; but if that reconciliation is to be marked
by the industrial slavery and civic death of those same black men, with
permanent legislation into a position of feriority, then those black
nten, if they are really men, are called upon by every consideration of
patriotism and loyalty to oppose such a course by all civilized methods,
ven though such opposition involves disagreement with Mr. Booker
{. Washington. We have no right to sit silently by while the inevitable
seeds are sown for a harvest of disaster to our children, black and white.
First, it is the duty of black men to judge the South diseriminatingly.
The present generation of Southerners are not responsible for the past,
and they should not be blindly hated or blamned for it. IFurthermore, to
no class is the indiscriminate endorsement of the recent course of the
South toward Negroes more nauscating than to the best thought of the
South. The South is not “solid”; it is a land in the ferment of social
change, wherein forces of all kinds are fighting for supremacy; and to
praise the ill the South is to-day perpetrating is just as wrong as to
condemn the good. Discriminating and broad-minded criticism is what
the South needs,—needs it for the sake of her own white sons and
daughters, and for the insurance of robust, healthy mental and moral
development.
To-day even the attitude of the Southern whites toward the blacks is

7. Reference to Joshua 6.13-21, in which the Israclites, following the instructions of God, mi-
raculously flatten the walls of Jericho by blowing trumpets and shouting.
8. Hosea 8.7: “For they sow the wind, and they shall reap the whirlwind.”
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not, as so many assume, in all cases the same; the ignorant Southerner
hates the Negro, the workingmen fear his competition, the money-
makers wish to use him as a laborer, some of the educated see a menace
in his upward development, while others—usually the sons of the
masters—wish to help him to rise. National opinion has enabled this
last class to maintain the Negro common schools, and to protect the
Negro partially in property, life, and limb. Through the pressure of the
money-makers, the Negro is in danger of being reduced to semi-slavery,
especially in the country districts; the workingmen, and those of the
educated who fear the Negro, have united to disfranchise him, and
some have urged his deportation; while the passions of the ignorant are
easily aroused to lynch and abuse any black man. To praise this intri-
cate whirl of thought and prejudice is nonsense; to inveigh indiscrim-
inately against “the South” is unjust; but to use the same breath in
praising Governor Aycock, exposing Senator Morgan, arguing with Mr.
Thomas Nelson Page, and denouncing Senator Ben Tillman,? is not
only sane, but the imperative duty of thinking black men.

It would be unjust to Mr. Washington not to acknowledge that in
several instances he has opposed movements in the South which were
unjust to the Negro; he sent memorials to the Louisiana and Alabama
constitutional conventions, he has spoken against lynching, and in other
ways lhas openly or silently set his influence against sinister schemes
and unfortunate happenings. Notwithstanding this, it is equally true to
assett that on the whole the distinct impression left by Mr. Washington’s
propaganda is, first, that the South is justified in its present attitude
toward the Negro because of the Negro's degradation; secondly, that
the prime cause of the Negro’s failure to rise more quickly is his wrong
education in the past; and, thirdly, that his future rise depends primarily
on his own efforts. Each of these propositions is a dangerous half-truth.
The supplementary truths must never be lost sight of: first, slavery and
race-prejudice are potent if not sufficient causes of the Negro’s position;
second, industrial and common-school training were necessarily slow
in planting because they had to await the black teachers trained by
higher institutions,—it being extrernely doubtful if any essentially dif-
ferent development was possible, and certainly a Tuskegee was unthink-
able before 1880; and, third, while it is a great truth to say that the
Negro must strive and strive mightily to help himself, it is equally true
that unless his striving be not simply seconded, but rather aroused and
encouraged, by the initiative of the richer and wiser environing group,
he cannot hope for great success.

In his failure to realize and impress this last point, Mr. Washington
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s especially to be criticised. His doctrine has tended to make the whites,
North and South, shift the burden of the Negro problem to the Negro's
houlders and stand aside as critical and rather pessimistic spectators;
vhen in fact the burden belongs to the nation, and the hands of none
of us are clean if we bend not our energies to righting these great
vrongs.

The South ought to be led, by candid and honest criticisin, to assert
her better self and do her full duty to the race she has cruelly wronged
and is still wronging. The North—her co-partner in guilt—cannot salve
her conscience by plastering it with gold. We cannot settle this problem
by diplomacy and suaveness, by “policy” alone. If worse come to worst,
can the moral fibre of this country survive the slow throttling and mur-
der of nine millions of men?

The black men of America have a duty to perform, a duty stern and
delicate,—a forward movement to oppose a part of the work of their

reatest leader. So far as Mr. Washington preaches Thrift, Patience,
and Industrial Training for the masses, we must hold up his hands and
trive with him, rejoicing in his honors and glorving in the strength of
this Joshua! called of God and of man to lead the headless host. But
w0 far as Mr. Washington apologizes for injustice, North or South, does
not rightly value the privilege and duty of voting, belittles the emas-
ulating effects of caste distinctions, and opposes the higher training
ind ambition of our brighter minds,—so far as he, the South, or the
Nation, does this,—we must unceasingly and finrmly oppose them. By
every civilized and peaceful method we must strive for the rights which
the world accords to men, clinging unwaveringly to those great words
which the sons of the Fathers would fain? forget: “We hold these truths
to be self-evident: That all men are created cqual; that they are en-
lowed by their Creator with certain unalienable rights; that among
these are life, liberty, and the pursuit of happiness.”™
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Of the Faith of the Fathers!

Dim face of Beauty haunting all the world,
Fair face of Beauty all too fair to see,
Where the lost stars adown the heavens are hurled,—
There, there alone for thee
May white peace be.

Beauty, sad face of Beauty, Mystery, Wonder,
What are these dreams to foolish babbling men
Who cry with little noises 'neath the thunder
Of Ages ground to sand,
To a little sand.

Fiona MacLeop.,

It was out in the country, far from home, far from my foster home,

m a dark Sunday night. The road wandered from our rambling log-

house up the stony bed of a creek, past wheat and corn, until we could

ear dimly across the fields a rthythmic cadence of song,—soft, thrilling,
powerful, that swelled and died sorrowfully in our ears. I was a country
school-teacher then, fresh from the East, and had never seen a Southern

Negro revival. To be sure, we in Berkshire were not perhaps as stiff and

rmal as they in Suffolk of olden time:? yet we were very quiet and

ubdued, and I know not what would have happened those clear Sab-
bati mornings had some one punctuated the sermon with a wild
From the prologue of Alfred, Lord Tennyson's In Memoriam (1850).

- Revised from “The Religion of the American Negro,” The New World: A Quarterly Review of
Religious Ethics and Tfeology (Decernber 1900): 614-25. The verse is from Dim Face of
Beauty by Fiona MacLeod, the pen name for William Sharp. The music quotation is from
the Negro spiritual “Steal Awav Home.”

Berkshire county is the location of Du Bois's home in Great Barrington, Massachusetts, Like

Suffolk county in England, it was a mostly white community dominated by mainline Prot-
estant churches. Du Bois describes the reserve and formality of the Great Banrington churches

to underscore the emotional fervor of a black revival service.

*
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scream, or interrupted the long prayer with a loud Amen! And so most
striking to me, as | appreached the village and the little plain church
perched aloft, was the air of intense excitement that possessed that mass
of black folk. A sort of suppressed terror hung in the air and seemed
to seize us,—a pythian madness,* a demoniac possession, that lent ter-
rible reality to song and word. The black and massive form of the
preacher swayed and quivered as the words crowded to his lips and few
at us in singular eloquence. The people moaned and fluttered, and
then the gauntchecked brown woman beside me suddenly leaped
straight into the air and shrieked like a lost soul, while round about
came wail and groan and outcry, and a scene of human passion such
as | had never conceived before.

Those who have not thus witnessed the frenzy of a Negro revival in
the untouched backwoods of the South can but dimly realize the
ligious feeling of the slave; as described, such scenes appear grotesque
and funny, but as seen they are awful. Three things characterized thi
religion of the slave,—the Preacher, the Music, and the Frenzy.* The
Preacher is the most unique personality developed by the Negro on
American soil. A leader, a politician, an orator, a “boss,” an intriguer,
an idealist,—all these he is, and ever, too, the centre of a group of men
now twenty, now a thousand in number. The combination of a certais
adroitness with deep-seated earnestness, of tact with consummate abil
ity, gave him his preéminence, and helps him maintain it. The type
of course, varies according to time and place, from the West Indies i
the sixteenth century to New Fngland in the nineteenth, and from th
Mississtppi bottoms to cities like New Orleans or New York.

The Music of Negro religion is that plaintive rthythmic melody, with
its touching minor cadences, which, despite caricature and defilement,
still remains the most original and beautiful expression of human lif
and longing yet born on American soil. Sprung from: the African forests
where its counterpart can still be heard, it was adapted, changed, and
intensified by the tragic soul-life of the slave, until, under the stress of
law and whip, it becamne the one true expression of a people’s sorrow
despair, and hope.

Finally the Frenzy or “Shouting,” when the Spirit of the Lord passed
by, and, seizing the devotee, made him mad with supernatural joy, was
the last essential of Negro religion and the one more devoutly believed
in than all the rest. It varied in expression from the silent rapt coun
tenance or the low murmur and moan to the mad abandon of physical
fervor,—the stamping, shrieking, and shouting, the rushing to and fro

and wild waving of arms, the weeping and laughing, the vision and the
JISUUERRE 1 ) ) A ey SO U P ) S [ I PSP I IR R
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Delphi and Endor® And so firm a hold did it have on the Negro, that
many generations firmly believed that without this visible manifestation
of the God there could be no true communion with the Invisible.

These were the characteristics of Negro religious life as developed
up to the time of Emancipation. Since under the peculiar circum-
stances of the black man’s environment they were the one expression
of his higher life, they are of deep interest to the student of his devel-
opment, both socially and psychologically. Numerous are the attractive
lines of inguiry that here group themselves. What did slavery mean to
the African savage? What was his attitude toward the World and Life?
What seemed to him good and evil,—God and Devil? Whither went
his longings and strivings, and wherefore were his heart-burnings and
lisappointments? Answers to such questions can come only from a
study of Negro religion as a development, through its gradual changes
from the heathenism of the Gold Coast to the institutional Negro
church of Chicago.

Moreover, the religious growth of millions of men, even though they
be slaves, cannot be without potent influence upon their contemporar-

5. The Methodists and Baptists of Ammerica owe much of their con-
dition to the silent but potent influence of their millions of Negro
onverts, Especially is this noticeable in the South, where theology and
religious philosophy are on this account a long way behind the North,
imd where the religion of the poor whites is a plain copy of Negro
thought and methods. The mass of “gospel” hymmns which has swept
through American churches and well-nigh ruined our sense of song
consists largely of debased imitations of Negro melodies made by ears
that caught the jingle but not the music, the body but not the soul, of
the Jubilee songs.® It is thus clear that the study of Negro religion is
not only a vital part of the history of the Negro in America, but no
uninteresting part of American history.

The Negro church of to-day is the social centre of Negro life in the
United States, and the most characteristic expression of African char-
icter. Take a typical church in a small Virginian town: it is the “First
Baptist”—a roomy brick edifice seating five hundred or more persons,
tastefully finished in Georgia pine, with a carpet, a small organ, and
tained-glass windows. Undemeath 1s a large assembly room with
benches. This building is the central club-house of a community of a
thousand or more Negroes. Various organizations meet here,—the

hurch proper, the Sunday-school, two or three insurance societies,

in 1 Samue] 28.7-14, Endor was the medium who summoned the ghost of Samuel for King
Saul. In ancient Greece, the temple of Apolle at Delphi was considered the center of the
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women’s societies, secret societies, and mass meetings of various kinds.
Entertainments, suppers, and lectures are held beside the five or six
regular weekly religious services. Considerable sums of money are col-
lected and expended here, employment is found for the idle, strangers
are introduced, news is disseminated and charity distributed. At the
same time this social, intellectual, and economic centre is a religious
centre of great power. Depravity, Sin, Redemption, Heaven, Hell, and
Damnation are preached twice a Sunday with much fervor, and revivals
take place every year after the crops are laid by; and few indeed of the
community have the hardihood to withstand conversion. Back of thi
more formal religion, the Church often stands as a real conserver ol
morals, a strengthener of family life, and the final authority on what is
Good and Right.

Thus one can see in the Negro church to-day, reproduced in micro-
cosm, all that great world from which the Negro is cut off by color
prejudice and social condition. In the great city churches the same
tendency is noticeable and in many respects emphasized. A great
church like the Bethel of Philadelphia” has over eleven hundred mein
bers, an edifice seating fifteen hundred persons and valued at one hun
dred thousand dollars, an annual budget of five thousand dollars, and
a government consisting of a pastor with several assisting local preach
ers, an executive and legislative board, financial boards and tax collec-
tors; general church meetings for making laws; subdivided groups led
by class leaders, a company of militia, and twenty-four auxiliary socit
ties. The activity of a church like this is immense and far-reaching, and
the bishops who preside over these organizations throughout the land
are among the most powerful Negro rulers in the world.

Such churches are really governments of men, and consequently a
little investigation reveals the curious fact that, in the South, at least,
practically every American Negro is a church member. Some, to b
sure, are not regularly enrolled, and a few do not habitually attend
services; but, practically, a proscribed people must have a social centre,
and that centre for this people is the Negro church. The census of 1891
showed nearly twenty-four thousand Negro churches in the country
with a total enrolled membership of over two and a half millions, o
ten actual church members to every twenty-eight persons, and in som
Southern States one in every two persons. Besides these there is the
large number who, while not enrolled as members, attend and take part
in many of the activities of the church. There is an organized Negro
church for every sixty black families in the nation, and in some States
for every forty families, owning, on an average, a thousand dollars’ worth
of nronerty each  or nearly twentvciv millinn dallarc in all
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Such, then, is the large development of the Negro church since
Emancipation. The question now is, What have been the successive
steps of this social history and what are the present tendencies? First,
we must realize that no such institution as the Negro church could
rear itself without definite historical foundations. These foundations we
can find if we remember that the social history of the Negro did not
start in America. He was brought from a definite social environment,
—the polygamous clan life* under the headship of the chief and the
potent influence of the priest. His religion was nature-worship, with
profound belief in invisible surrounding influences, good and bad, and
his worship was through incantation and sacrifice. The frst rude
change in this life was the slave ship and the West Indian sugar-fields.
The plantation organization replaced the clan and tribe, and the white
master replaced the chief with far greater and more despotic powers.
Forced and long-continued toil became the rule of life, the old ties of
blood relationship and kinship disappeared, and instead of the family
appeared a new polygamy and polyandry,® which, in some cases, alinost
reached promiscuity. It was a terrific social revolution, and yet some
traces were retained of the former group life, and the chief remaining
institution was the Priest or Medicine-man. He carly appeared on the
plantation and found his function as the healer of the sick, the inter-
preter of the Unknown, the comforter of the sorrowing, the supernatural
avenger of wrong, and the one who rudely but picturesquely expressed
the longing, disappointment, and resentment of a stolen and oppressed
people. Thus, as bard, physician, judge, and priest, within the narrow
limits allowed by the slave system, rose the Negro preacher, and under
him the first Afro-American institution, the Negro church. This church
was not at first by any means Christian nor definitely organized; rather
it was an adaptation and mingling of heathen rites among the members
of each plantation, and roughly designated as Voodooism.! Association
with the masters, mnissionary effort and motives of expediency gave these
rites an eatly veneer of Christianity, and after the lapse of many gen-
erations the Negro church became Christian.

Two characteristic things must be noticed in regard to this church.
First, it became almost entirely Baptist and Methodist in faith; secondly,
as a social institution it antedated by many decades the monogamic?
Negro home. From the very circumstances of its beginning, the church
was confined to the plantation, and consisted primarily of a series of
disconnected units; although, later on, some freedom of movement was

8. A society that allows men and women to have more than once spouse at a time.
9. Having more than one husband at a time.
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allowed, still this geographical limitation was always important and was
one cause of the spread of the decentralized and democratic Baptist
faith among the slaves. At the same time, the visible rite of baptism
appealed strongly to their mystic temperament. To-day the Baptist
Church is still largest in membership among Negroes, and has a million
and a half communicants. Next in popularity came the churches or-
ganized in connection with the white neighboring churches, chiefly
Baptist and Methodist, with a few Episcopalian and others. The Meth-
odists still form the second greatest denomination, with nearly a million
members. The faith of these two leading denominations was mort
suited to the slave church from the prominence they gave to religious
feeling and fervor. The Negro membership in other denominations has
always been small and relatively unimportant, although the Episcopa-
lians and Presbyterians are gaining among the more intelligent classes
to-day, and the Catholic Church is making headway in certain sections.
After Einancipation, and still earlier in the North, the Negro churches
largely severed such affiliations as they had had with the white
churches, either by choice or by compulsion. The Baptist churches
became independent, but the Methodists were compelled early to unite
for purposes of episcopal government. This gave rise to the great African
Methodist Church, the greatest Negro organization in the world, to the
Zion Church and the Colored Methodist,* and to the black conferences
and churches in this and other denominations.

The second fact noted, namely, that the Negro church antedates the
Negro home, leads to an explanation of much that is paradoxical in
this communistic institution and in the morals of its members. But
especially it leads us to regard this institution as peculiarly the expres-
sion of the inner ethical life of a people in a sense seldom true else-
where. Let us turn, then, from the outer physical development of the
church to the more important inner ethical life of the people who
compose it. The Negro has already been pointed out many times as a
religious animal,—a being of that deep emotional nature which turns
instinctively toward the supernatural. Endowed with a rich tropical
imagination and a keen, delicate appreciation of Nature, the trans-
planted African lived in a world animate with gods and devils, elves
and witches; full of strange influences,—of Good to be implored, of
Evil to be propitiated. Slavery, then, was to him the dark triumph of
Evil over him. All the hateful powers of the Under-world were striving
against him, and a spirit of revolt and revenge filled his heart. He called
up all the resources of heathenism to aid,—exorcism and witchcraft,

3. The Colored Methadist Enisranal Church was fannded in Tackenn Tonnmscns in 1870 ho
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the mysterious Obi* worship with its barbarous rites, spells, and blood-
wcrifice even, now and then, of human victims. Weird midnight orgies
nd mystic conjurations were invoked, the witch-woman and the
voodoo-priest became the centre of Negro group life, and that vein of
vague superstition which characterizes the unlettered Negro even to-
lay was deepencd and strengthened.

In spite, however, of such success as that of the fierce Maroons, the
Danish blacks, and others,’ the spirit of revolt gradually died away un-
der the untiring energy and superior strength of the slave masters. By
the middle of the eighteenth century the black slave had sunk, with
hushed murmurs, to his place at the bottomn of a new economic system,

nd was unconsciously ripe for a new philosophy of life. Nothing suited
his condition then better than the doctrines of passive submission em-
bodied in the newly learned Christianity. Slave masters carly realized
this, and cheerfully aided religious propaganda within certain bounds.
Ilie long system of repression and degradation of the Negro tended to
smphasize the elements in his character which made him a valuable
chattel: courtesy became humility, moral strength degenerated into sub-
mission, and the exquisite native appreciation of the beautiful became
an infinite capacity for dumb suffering. The Negro, losing the joy of
this world, eagerly seized upon the offered conceptions of the next; the
avenging Spirit of the Lord enjoining patience in this world, under
orrow and tribulation until the Great Day when He should lead His
dark children home,—this became his comforting dream. His preacher
repeated the prophecy, and his bards sang,—

“Children, we all shall be free
When the Lord shall appear!™

This deep religious fatalism, painted so beautifully in “Uncle Tom,”
came soon to breed, as all fatalistic faiths will, the sensualist side by
ide with the martyr. Under the lax moral life of the plantation, where
marriage was a farce, laziness a virtue, and property a theft, a religion
of resignation and submission degenerated casily, in less strenuous
minds, into a philosophy of indulgence and crime. Many of the worst
characteristics of the Negro masses of to-day had their seed in this
period of the slave’s ethical growth. Here it was that the Home was
ruined under the very shadow of the Church, white and black; here
habits of shiftlessness took root, and sullen hopelessness replaced hope-
fuil strife.

With the beginning of the abolition movement and the gradual

1y
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growth of a class of free Negroes came a change. We often neglect the
influence of the freedman before the war, because of the paucity of his
numbers and the small weight he had in the history of the nation. Bul
we must not forget that his chief influence was internal,—was exerted
on the black world; and that there he was the ethical and social leader
Huddled as he was in a few centres like Philadelphia, New York, and
New Orleans, the masses of the freedmen sank into poverty and Hist
lessness; but not all of them. The free Negro leader early arose and his
chief characteristic was intense earnestness and deep 'feeling on the
slavery question. Freedom became to him a real thing and not a dream
His religion became darker and more intense, and into his ethics crept
a note of revenge, into his songs a day of reckoning close at hand. Th
“Coming of the Lord” swept this side of Death, and came to be a thing
to be hoped for in this day. Through fugitive slaves and irrepressible
discussion this desire for freedom seized the black millions still in bond
age, and became their one ideal of life. The black bards caught new
notes, and sometimes even dared to sing,—

“O Freedom, O Freedom, O Freedom over me!
Before I'll be a slave

'l be buried in my grave,

And go home to my Lord

And be free.”

For fifty years Negro religion thus transformed itself and identified
itself with the dream of Abolition, until that which was a radical fad in
the white North and an anarchistic plot in the white South had become
a religion to the black world. Thus, when Emancipation finally came
I:t seemed to the freedman a literal Coming of the Lord. His fervid
imagination was stirred as never before, by the tramp of armies, the
blood and dust of battle, and the wail and whirl of social upheavaf. He
stood dumb and motionless before the whirlwind: what had he to do
with it? Was it not the Lord’s doing, and marvellous in his eyes? Joyed
and bewildered with what cane, he stood awaiting new wonders till
the inevitable Age of Reaction swept over the nation and brought the
crisis of to-day.

It is difficult to explain clearly the present critical stage of Negro
religion. First, we must remember that living as the blacks do in close
contact with a great modern nation, and sharing, although imperfectly
the soullife of that nation, they must necessarily be affected more or

less directly by all the religious and ethical forces that are to-day moving
tha T1inad Cooan . T r 1 . ' ’
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Negro Problem,”—must live, move, and have their being in it, and
nterpret all else in its light or darkness. With this come, too, peculiar
problems of their inner life, —of the status of women, the maintenance
of Home, the training of children, the accumulation of wealth, and the
srevention of crime. All this must mean a time of intense ethical fer-
ment, of religious heart-searching and intellectual unrest. From the
louble life every American Negro must live, as a Negro and as an
\merican, as swept on by the current of the nineteenth while yet strug-
sling in the eddies of the fifteenth century,—from this must arise a
painful self-consciousness, an almost morbid sense of personality and a
moral hesitancy which is fatal to self-confidence. The worlds within
and without the Veil of Color are changing, and changing rapidly, but
not at the same rate, not in the same way; and this must produce a
peculiar wrenching of the soul, a peculiar sense of doubt and bewil-
lerment. Such a double life, with double thoughts, double duties, and
double social classes, must give rise to double words and double ideals,
nd tempt the mind to pretence or to revolt, to hypocrisy or to
idicalism.

In some such doubtful words and phrases can one perhaps most
clearly picture the peculiar ethical paradox that faces the Negro of to-
day and is tingeing and changing his religious life. Feeling that his
nights and his dearest ideals arc being trampled upon, that the public

nscience is ever more deaf to his righteous appeal, and that all the
reactionary forces of prejudice, greed, and revenge are daily gaining
new strength and fresh allies, the Negro faces no enviable dilemma,
(onscious of his impotence, and pessimistic, he often becomes bitter
iid vindictive; and his religion, instead of a worship, is a complaint
wid a curse, a wail rather than a hope, a sneer rather than a faith. On
the other hand, another type of mind, shrewder and keener and more
fortuous too, sees in the very strength of the anti-Negro movement its
patent weaknesses, and with Jesuitic casuistry” is deterred by no ethical

onsiderations in the endeavor to turn this weakness to the black man’s
strength. Thus we have two great and hardly reconcilable streams of
thought and ethical strivings; the danger of the one lies in anarchy, that
of the other in hypocrisy. The one type of Negro stands almost ready
10 curse God and die, and the other is too often found a traitor to right
and a coward before force; the one is wedded to ideals remote, whim-
sical, perhaps impossible of realization; the other forgets that life is
more than meat and the body more than raiment. But, after all, is not
this simply the writhing of the age translated into black,—the triumph
of the Lie which to-day, with its false culture, faces the hideousness of
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To-day the two groups of Negroes, the one in the North, the other
in the South, represent these divergent ethical tendencies, the first terd-
ing toward radicalism, the other toward hypocritical compromise. It is
no idle regret with which the white South mourns the loss of the old.
time Negro,—the frank, honest, simple old servant who stood for the
carlier religious age of submission and humility. With all his laziziess
and lack of many elements of true manhood, he was at least opel
hearted, faithful, and sincere. To-day he is gone, but who is to blam
for his going? Is it not those very persons who moum for him? Is it nof
the tendency, born of Reconstruction and Reaction, to found a soci \
on lawlessness and deception, to tamper with the moral fibre of a nat-
urally honest and straightforward people until the whites threaten to
become ungovernable tyrants and the blacks criminals and hypocrites?
Deception is the natural defence of the weak against the strong, and
the South used it for many years against its conquerors; to-day it must
be prepared to see its black proletariat turn that saine two-edged weapon
agamnst itself. And how natural this is! The death of Denmark Veses
and Nat Turner! proved long since to the Negro the present hopeless-
ness of physical defence. Political defence is becoming less and less
available, and economic defence is still only partially effective. Bu
there is a patent defence at hand,—the defence of deception and flat
tery, of cajoling and lying. It is the same defence which the Jews? of
the Middle Age used and which left its stamp on their character for
centuries. To-day the young Negro of the South who would succeed
cannot be frank and outspoken, honest and self-assertive, but rather he
is daily tempted to be silent and wary, politic and sly; he must flatte:
and be pleasant, endure petty insults with a smile, shut his eyes to
wrong; in too many cases he sees positive personal advantage in decep-
tion and lying. His real thoughts, his real aspirations, must be guarded
in whispers; he must not criticise, he must not complain. Patience,
humility, and adroitness must, in these growing black youth, replace
impulse, manliness, and courage. With this sacrifice there is an eco-
nomic opening, and perhaps peace and some prosperity. Without this
there is riot, migration, or crime. Nor is this situation peculiar to the
Southern United States,—is it not rather the only method by which
undeveloped races have gained the right to share modern culture? The
price of culture is a Lie.

On the other hand, in the North the tendency is to emphasize the
radicalism of the Negro. Driven from his birthright in the South by a
situation at which every fibre of his more outspoken and assertive nature
revolts, he finds himself in a land where he can scarcely earn a decent
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he is intellectually quickened and awakened. The soul, long pent up
and dwarfed, suddenly expands in new-found fre.edom‘ What wonsler
that every tendency is to excess,—radical complamt, rad_xcalrr‘emed%es,
bitter denunciation or angry silence. Some sink, some rise. I'he crim-
inal and the sensualist leave the church for the gambling-hell and the
brothel, and fll the slums of Chicago and Ba]timore.; the better classes
cgregate themselves from the group-life of bpt]l white aqd b]ac'k', é}nd
rn an aristocracy, cultured but pCSSiﬂl'ISNUC, whosp bitter Cl’lt'ICl.SIﬂ
tings while it points out no way of escape. They despise the submlssmﬁ
ind subserviency of the Southern Negroes, butA offt?r no ot.her meafi%
by which a poor and oppressed minority can exist side by side \‘T'!.th 1t.\sf
masters. Feeling deeply and keenly the tendencxes and opportunities of
the age in which they live, their souls are bitter at the fatfe which drops
the Veil between; and the very fact that this bitterness is natl{ral and
ustifiable only serves to intensify it and make it more maddemng.
Between the two extreme types of ethical at'tit'ude which 1 have thu]i
wought to make clear wavers the mass of the pp]hons of Negroes, Nort :
inid South; and their religious life and activity pzfrtake Qf t]us sgcial
conflict within their ranks. Their churches are dxfferenihqtmgz——nolw
mto groups of cold, fashionable devotees, in no way dlstmgmsllabﬁ
from similar white groups save in color of sklp; now .mto large socia
ind business institutions catering to the desire for information gnd
ymusement of their members, warily avoiding unp‘]easfant questions
both within and without the black world, and preaching in effect if not
- Dum vivimus, vivamus.’ .
| ];vl(l)tr(\i)ack of this still broods silently the deep religious feeling of thle
real Negro heart, the stirring, unguided might of powerful h}lman souls
who have lost the guiding star of the past and are‘sceklpg in the g;lcat
night a new religious ideal. Some day the Awakening ‘WlA]l comer, \g t;:n
the pent-up vigor of ten million souls shall sweep irresistibly towar k]é
(oal, out of the Valley of the Shadow of Death, where a]l“tbat m;l es
life worth living—Liberty, Justice, and Right—is marked “For White
People Only.”
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The After-Thought

Hear my ery, O God the Reader; vouchsafe that this my book fall not
still-born into the world-wilderness. Let there spring, Gentle One, from
out its leaves vigor of thought and thoughtful deed to reap the harvest
wonderful. Let the ears of a guilty people tingle with truth, and seventy
millions sigh for the righteousness which exalteth nations, in this drear
day when human brotherhood is mockery and a snare. Thus in Thy good
time may infinite reason turn the tangle straight, and these crooked marks
on a fragile leaf be not indeed

THE END
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